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“Korach the son of Yitzhar took”

Korach a Gilgul of Kayin Misunderstood
the Significance of His Father’s Name Yitzhar

At the beginning of this week’s parsha, parshas Korach, we
read about one of the most disturbing controversies in Yisrael’s
history. Korach, along with two-hundred and fifty esteemed
princes, had the audacity to confront and question the leadership
of Moshe Rabeinu (Bamidbar 16, 1):
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Korach the son of Yitzhar, the son of Kehas, the son of Levi,
separated himself, with Datan and Aviram, the sons of Eliav, and
Ohn the son of Pelet, sons of Reuven. They arose before Moshe
with men of Bnei Yisrael, two hundred and fifty of them, princes
of the assembly, those summoned for meeting, men of renown.
They gathered together against Moshe and against Aharon and
said to them, “It is much for you! For the entire assembly—all
of them—are holy and Hashem is among them, so why do you
exalt yourselves over the congregation of Hashem?”

Rashi explains the bone of contention which prompted Korach
to challenge Moshe and Aharon. Here is his source as it appears
in the Midrash Tanchuma (Korach 1):
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What was the cause of his dispute? Elitzafan the son of
Uziel, his father’s brother, was appointed prince of his family
.. . His father was one of four brothers, as it states (Shemos
6, 18): “The sons of Kehas were Amram, Yitzhar, Chevron

and Uziel” Amram, the oldest, merited that Aharon and his
sons were chosen to be the priests, and Moshe his brother
(Aharon’s) was appointed king. Who should have rightfully
received the next position of honor? Shouldn’t it have been
the second son? And I am the son of Yitzhar; I deserved to
be the prince of my family. Instead, he made the son of Uziel
the prince; it is not right that the youngest of my father’s
brothers should have superiority over me. Hence, I dispute
and annul all of his decisions and appointees. This was the
basis of the controversy.

Later on in the passage (ibid. 10), Moshe says to Korach: aap»”
“ra1m5 BA DRWPST NN MY 213 iR U5 Rt mk—And He drew you near,
and all your brethren, the offspring of Levi, with you—yet you
seek priesthood as well! If, indeed, Korach’s jealousy stemmed
primarily from the appointment of Elitzafan—the son of the youngest
of the four brothers—as prince, why did he covet Aharon’s position
as Kohen Gadol? After all, Aharon was the son of Amram, the oldest
of the four brothers. What was the source of this chutzpah?

Korach Challenged Moshe on the Basis of His
Father’s Name “Yitzhar” —Meaning Oil

We find a tremendous chiddush from our blessed sages
concerning this matter. They contend that Korach was prompted
to dispute Moshe and Aharon due to the fact that he was the son
of “Yitzhar”—which means oil. Here is the chiddush as presented
in the Midrash (Bamidbar Rabbah 18, 16):
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Rabbi Levi said: Why did Korach dispute Moshe? He said,
“I am the son of oil, the son of Yitzhar,” as it says (Devarim
7, 13): “Your wine and your oil” . . . “Tirosh” is wine and
“yitzhar” is oil. If you pour oil into any fluid, it will remain
on top. Furthermore, it is written (Zechariah 4, 14): “These
are the two sons of ‘yitzhar, who stand before the Lord of
the entire earth.” Does oil have children? Rather, this is a
reference to Aharon and David, who were anointed with the
anointing oil. Aharon took the priesthood and David the
kingship. Korach argued: If these that were anointed with
the anointing oil alone took the priesthood and kingship, I,
the son of oil, shouldn’t I be anointed and appointed priest
and king. Thus, he immediately challenged Moshe.

At first glance, this Midrash is quite baffling. Therefore, let us
refer to Rashi’s bewilderment concerning Korach: mn npraw napr’
“rr o 81 m—but Korach was a clever person, so what did
he foresee that led him to this folly? Why would he think that
he was entitled to the lofty position of Kohen Gadol solely because
he was the son of “Yitzhar"—whose name means oil—and that this
made his claim to the position superior to that of Aharon, whose
kedushah was the result of being anointed with the anointing 0il? An
explanation based on the simple interpretation of the passage can
be found in the Maharzu’s commentary on the Midrash (ibid.):
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When itis written: “the son of ‘Yitzhar;,” itis asifitis written:
“the son of oil”; for “yitzhar” means oil. It was for this reason
that Kehas, the father of Yitzhar, named his son such; for he
resembled oil, in that he was superior to all of his brothers
in wealth, wisdom and greatness . . . For, our early ancestors
would envision via “ruach hakodesh” what would befall their
children, and would name their children based on the events
they were destined to experience. (Thus, Korach reasoned :) Had
Kehas not foreseen via “ruach hakodesh” that the offspring of
Yitzhar would be greater than all of the descendants of Kehas,
he would not have named my father Yitzhar.

Along these lines, we should note what we have learned
“@3 XnwT'—a person’s name
influences future occurrences in his life. Similarly, the Midrash
explains (Yalkut Shimoni Yeshayah 449): n“apn mon,nrrm ot 15oR”
R NN 197, 1WYR AR 1200 AR QYT 10 1RwnT R mnR Bov aw x1p

in the Gemara (Berachos 7b):
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a1 v ow by maabn nnawn MY minawn aUR (M-13 937ha) ovaxna
onY MMSrnaY SNMEnT Anawhn Bnvan nR o apn yaww ynwn nnawn
“mro>w Had the generations of mankind been meritorious,
HKB”H would have named each and every individual; from
his name, we would have known his qualities and his deeds.
This, indeed, is what we witnessed in Mitzrayim (Bamidbar
26, 58): “These are the families of Levi, the family of Livni"—
named after clay and bricks (“leveinim”); “the family of
Shimi”—because HKB”H heard (“shama”) their prayers; “the
family of Chevroni”—because the Shechinah attached herself
(from the word “chibur”) to them.

This then is the meaning of the Midrash. When Korach saw
that his grandfather Kehas, the elite of the offspring of Levi—
evidenced by the fact that HKB”H chose his offspring to transport
the Aron—chose to name his second son Yitzhar—meaning oil—
he concluded that Kehas was alluding to him personally. As the
son of Yitzhar, he was worthy and deserved to be the Kohen Gadol,
as if he was anointed with the anointing oil.

Notwithstanding, this still does not satisfy us completely. We
must still endeavor to understand how the clever Korach made such
a tragic error—coveting the position of Kohen Gadol merely because
his father’s name was Yitzhar. Furthermore, we should explain why
HKB”H subjected Korach to such a difficult test. Why was Moshe
instructed to appoint Elitzafan the son of Uziel, the youngest of
Kehas's sons, as prince of the family, skipping over Korach the son of
Yitzhar, the second of Kehas’s sons, in the process?

“If Hashem will create a creation,
and the earth opens its mouth”

Let us begin our journey of enlightenment by examining
Moshe Rabeinu’s choice of punishments for Korach and his
assembly. He called upon the Almighty to alter the laws of nature
and to have the earth miraculously open its mouth and swallow
the entire rabble alive into the depths of the earth. Here is the
Torah’s description of this phenomenal event (ibid. 28):
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Moshe said, “Through this shall you know that Hashem
has sent me to perform all these acts, for it was not from my
heart. If these die like the death of all men, and the destiny of
all men is visited upon them, then it is not Hashem Who has
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sent me. But if Hashem will create a creation, and the earth
opens its mouth and swallows them and all that is theirs, and
they will descend alive to the pit, then you shall know that
these men have provoked Hashem!”

HKB”H complied with Moshe’s demand, in the sense of (Iyov
22,28): “q9op» R aman’—when you speak a decree, it will be
fulfilled for you. Based on this passuk, the sages assert (Sotah
12a) that HKB”H fulfills the decree issued by a tzaddik. Hence,
the earth opened its mouth, as the passuk describes (ibid. 31):
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When he finished speaking all these words, the ground
that was under them split open. The earth opened its mouth
and swallowed them and their households and all the people
who were with Korach, and all the possessions. They and all
that was theirs descended alive to the pit; the earth covered
them over and they were lost from among the congregation.
All Yisrael that was around them at their sound, for they said,
“Lest the earth swallow us!” Rashi comments: w3 12201377
“11 X137 IRY ORT,301 NWRTE 1Y Nwwn YARY 18 RS Br (Op 1T —
our Rabbis interpreted the passuk as follows: “If” the mouth
of the earth is “a creation” from the six days of creation, then
fine; but if not, “may Hashem create.”

The Alshich hakadosh is greatly surprised by this interpretation.
After all, we have learned in the Mishnah (Avos 5, 6) that the "
“yaxn—the mouth of the earth—was one of the ten things created
during the six days of creation on erev Shabbas at twilight. Now, we
are believers, the descendants of believers. We sincerely believe
that Moshe received both Torah she’b’chtav and Torah she’b’al
peh at Sinai. This is stated explicitly in the Mishnah (ibid. 1, 1):
2R3N, ON0aE BT BTy pWIT YWY on e mmin Yasp non”
“=t5ran noas waRy mmon—thus, the Torah was transmitted from
generation to generation. So, how could Moshe have had doubts
concerning something stated explicitly in a Mishnah, which he
himself transmitted—namely that the mouth of the earth was
created during the six days of creation at twilight?

Moshe Rabeinu Decreed that the Earth Should
Open Its Mouth with Speech

A wonderful solution to this problem can be found in the
commentary of the great luminary, the Tosfos Yom Tov, on the
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Mishnah (ibid. 5, 6). He too senses the difficulty pointed out
by the Alshich hakadosh. He notes, however, a subtle change in
the language of the pesukim. When Moshe issues the decree,
he uses the term “mxa”: “m'a NN maRa anear”. Afterwards, when
the ground opens up and swallows the assembly of Korach, the
passuk employs the term “nrona”: “moa nx yaxm nant”.

Based on this difference of language, the Tosfos Yom Tov
proposes a tremendous chiddush. During the six days of creation,
HKB”H created the mouth of the earth so that it would only
open up and swallow Korach and his assembly. Moshe Rabeinu,
however, added another condition to his decree. He decreed that
HKB”H should create a new entity: 227 %19 ,2onaw S1p ymawry”
“mamTan nnnn YR Ty nomna nwyan B anv—an entity that could
emit a voice, articulate words and chronicle everything taking
place within it, down to its lowest depths.

This then is the interpretation of the passuk: nx yaxm rtnany”
“mn—the earth opened up the very mouth created by HKB"H
during the six days of creation to swallow Korach and his assembly;
“and swallowed them and their households and all the people
who were with Korach, and all the possessions.” Then the
Torah adds the following narrative: 101 BfPRIZ D WK Yxw o
“a91pb—all of Yisrael surrounding them fled from the frightening
voices emerging from the earth, as Moshe had decreed: ngar’
“ma nR R, The Tosfos Yom Tov concludes his explanation with
the following pronouncement: =183 15 KT 227pa1 Y AR=3 71 OV
“rma1—this all appears correct to me; in my opinion, it explains
every detail perfectly.

Based on his explanation, we can interpret Moshe’s statement:
“TP0 AR TRTRT NRET ' K93° K13 e —Moshe was in doubt as to
whether or not HKB”H had created a mouth for the earth. He
recalled the Mishnah stating explicitly that the mouth of the
earth was created during the six days of creation; however, he
was uncertain whether it was created to merely swallow Korach
and his assembly or if it was created to also speak. Therefore, he
proclaimed that even if it was not created to speak, he was now
decreeing: “rt'a nx maRT nEnl 't K12 —that it open its mouth to
speak loudly and noisily.

Upon review of the events, we find that the punishment meted
out to Korach and his assembly focused primarily on the earth
opening its mouth to speak, instigated by Moshe’s decree: nnxar
“ma nR mmRn. [t was ordered to report loudly everything that
happened to Korach and his assembly within the bowels of the
earth. This coincides with the reliable testimony of Rabbah bar
bar Chana found in the Gemara (Sanhedrin 110a). He reported
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hearing Korach and his assembly accepting their imposed
sentence and fate from the depths of the earth in Gehinnom with
the pronouncement: “nnx 71 nwn’—Moshe and his Torah are
“emes.” Yet, we should endeavor to explain why from Moshe’s
vantage point, it did not suffice for the earth to merely swallow
Korach and his assembly. He felt compelled to add an additional
decree to be fulfilled by HKB”H--the decree of a tzaddik that
HKB”H create a new entity—that the mouth of the earth sound its
voice and report everything that transpired to this assembly after

being swallowed.

The Covert Service of the Kohanim Resembles Oil
while the Overt Service of the Leviim Resembles Wine

[ was struck by a wonderful idea which I would like to present
on the royal table. Let us achieve a better understanding of the
Midrash cited above. It stated that Korach wanted to be the Kohen
Gadol, because he was “an¥s 13"—“the son of Yitzhar”—which
means “the son of 0il.” The Zohar hakadosh Shemini 39a) teaches
us a fascinating principle explaining why HKB”H cautioned
Aharon HaKohen (Vayikra 10, 9): +9nx 72131 nnx nwn X =owr 1
“1y1m YR Yx @aN1a23—do not drink wine or any intoxicating
beverage, you and your sons with you, when you come to the
Ohel Moed.

Our holy sources explain that there are two paths regarding
the service of Hashem. Path #1: Serve Hashem inconspicuously.
Path #2: Serve Hashem publicly for all to see. Hence, we recite
the formula every morning in Shacharit: mmw 87 21x 872 @opy”
“»i5331 1nva—a person should always fear Heaven privately as
well as openly. In Likutei Torah (Nitzavim), the Arizal applies
this concept to interpret the passuk (Devarim 29, 28): nmnuvan”
“RANTI 1IN 9127 B AR ey aby Ty 1vab 1 mbaa wpbR ‘nv—the
hidden things are for Hashem, our G-d, but the revealed things
are for us and for our children forever, to carry out all the
words of this Torah. Here are his hallowed words: "% n1anovan”
‘39 @A NIRRT 1IN 0 10T 1Y ATSaanT,aYa DY fanRT NG 1PN,
“The hidden things are for Hashem, our G-d” refers to “yirah”
and “ahavah”—fear and love—which are located in the heart:
whereas “the revealed things are for us and our children”
refers to Torah and mitzvot, which are visible to everyone.

The Zohar hakadosh explains that these two approaches are
represented by wine and oil. Wine symbolizes service of Hashem
openly and audibly. For, we are all familiar with the famous
aphorism (Eiruvin 65a): “t1o x%* 1 wi3"—when wine enters,

secrets escape. This teaches us that wine counteracts the
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element of secrecy concealed in a person’s heart and brings things
into the open. In a similar vein, we have learned (Berachos 35a):
“1am oy RUR 199w 2IR PR7—song is only uttered in association
with wine. We see that wine causes a person to open his mouth
and sing to Hashem. In contrast, oil symbolizes secrecy and quiet.
The commentaries explain that when oil is spilled from one vessel
to another, it does not make any noise. Thus, it represents service
in the heart which is performed silently and with internal focus.

Accordingly, the Zohar hakadosh explains that the kohen, who
performs the sacrificial service in the Beit HaMikdash, resembles
oil. While the actual sacrificing of the korbanot is a physical act,
nevertheless the essential, sacred avodah is internal and silent—
focusing on the deeper, secret significance of the act and having
proper intent for the sake of Hashem. This is the meaning of the
phrase (Devarim 11, 13): “msaab Y23 rtay>1"—and to serve Him
with all of your heart—service that emanates from the inner
aspects of the heart, which is inconspicuous and silent like oil. For
this reason, Aharon the Kohen Gadol, the head and foremost of all
the kohanim, was anointed with the “shemen hamishchah”—the
anointing oil—as it is written (Vayikra 8, 12): mnwnan mwn pix»n”
“ép'y 1IN e 1R Wt Yy—he poured from the anointing oil
upon Aharon’s head, and he anointed him to sanctify him.
Concerning Aharon, it states (Tehillim 133, 2): Sy 1amn 21001 1ws”
“ynR 1Pt 1P By 11 wRan—Ilike the precious oil upon the head
running down upon the beard, the beard of Aharon.

In contrast, the avodah of the leviim involved singing songs
out loud to accompany the korbanot. Their service was public
and apparent to all, similar to wine—which is consumed in
association with outward song, not silent and inconspicuous like
oil. Hence, HKB”H cautioned Aharon: “Do not drink wine or any
intoxicating beverage, you and your sons with you, when you
come to the Ohel Moed—because the avodah of the kohanim is
performed in secrecy, within the internal confines of the heart,
akin to oil and not to wine.

Based on this passage from the Zohar hakadosh, the Imrei
Noam (Acharei 4) provides us with a wonderful insight concerning
Rashi’s comment regarding the passuk (Vayikra 10, 3): ,yax v
a1 MR 1T my Ry avp ow mat npnw by asw bavp
“y 9w nwaa—“and Aharon fell silent”: He was rewarded for
his silence. What reward did he receive? That the speech of
G-d was directed to him alone, that to him alone was said the
passage of the Torah that deals with those intoxicated with
wine. Let us try to understand; after all, we have a fundamental
principle that (Megillah 12b): “% pT1m n3 17Mm DR M- in
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the manner a person deals with others, so will Hashem deal with
him. That being the case, how does this reward demonstrate the
notion of “midah k'neged midah”—measure for measure?

Yet, based on what we have just discussed, an explanation
is apparent. When Aharon stood silent and accepted HKB”H’s
decree—the death of his two sons—without protest, he
demonstrated that he was worthy to be the Kohen Gadol. As
explained, the avodah of the Kohen Gadol is inconspicuous like oil.
Therefore, “midah k'neged midah,” HKB”H gave him the following
passage personally: “Do not drink wine or any intoxicating
beverage, you and your sons with you.” The reason he was
given this passage in particular is because wine symbolizes the
open, public service of Hashem, consistent with the notion of:
“11o Ry 1 was2”. That type of service does not befit the kohanim; it
only befits the leviim, who utter songs to accompany the korbanot.
This concludes his wonderful insight.

We can now shed some light on the statement in the Midrash.
Korach wanted to be the Kohen Gadol, because he was “an1%» 12",
the son of oil. It did not make sense to him why his grandfather
would name his second son Yitzhar, meaning oil. For, as we have
learned, the avodah of the leviim was public and visible to all
resembling wine. Therefore, they utter songs to accompany the
korbanot. So, what possessed Kehas to name his son Yitzhar, a
name more befitting a kohen, whose avodah is performed silently,
akin to oil. Surely he must have foreseen via “ruach hakodesh”
that Korach the son of Yitzhar would be worthy to serve as Kohen
Gadol. Therefore, he challenged Moshe and Aharon and wanted
to be the Kohen Gadol.

Korach a Gilgul of Kayin Was Jealous
Once Again of Moshe a Gilgul of Hevel

Continuing onward along this exalted path, let us clarify
and attempt to justify the actions of Kehas—the righteous
leader of the elite of the Levite clans. As we have seen, Korach
tragically misunderstood the naming of his father Yitzhar. He
interpreted his father’s name as a sign that he was meant to be
the Kohen Gadol. Due to his grievous error, he and those who
joined him were swallowed alive by the earth. Hence, it should
be our mission to explain the logic behind Kehas’s naming of
his second son Yitzhar—a name meaning oil and fitting for a
kohen. After all, the service of the leviim involves singing out
loud in accompaniment of the sacrificial service, an avodah
more related to wine than to oil.
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It appears that we can explain Kehas’s deeper intent based
on an idea presented at length by the kabbalists, led by our
teacher, the Arizal, in Shaar HaPesukim and Shaar HaLikutim on
our parsha. They explain that Moshe Rabeinu was a gilgul—a
reincarnation—of Hevel; whereas Korach was a gilgul of Kayin,
who murdered Hevel out of jealousy. So, just as Kayin was envious
of Hevel during their first gilgul; so, too, was Korach, Kayin’s gilgul,
envious of Moshe, Hevel’s gilgul.

This explains why Moshe—Hevel’s gilgul—decreed that
Korach—Kayin’s gilgul—be punished in such dramatic fashion.
He ordered the earth to open its mouth and swallow him just as the
earth had previously swallowed Hevel’s blood; thus, performing
a tikun. Recall that HKB”H said to Kayin (Bereishis 4, 10): “1p”
“MTRT IR YR 2y R n1—the sound of your brother’s blood
cries out to Me from the earth!
gilgul, was punished correspondingly (Bamidbar 16, 33): an 112"
“mmw on any 2ws Ys1—they and all that was theirs descended
alive into the depths of the earth.

Therefore, Korach, Kayin's

The Kehillat Yaakov presents this explanation with a valuable
addition. With regards to Kayin, we find that the earth was cursed
on his account, as it is written (Bereishis 4, 11): 12 inx 218 anyt”
“19m TPRIX "7 DX NNPY A nR nnes wK mst—therefore, you are
cursed more than the earth, which opened wide its mouth
to receive your brother’s blood from your hands. Therefore,
when he reincarnated into Korach, Hevel’s gilgul—Moshe--came
and issued the following decree: “m»a nx maRnnear”. He ordered
the earth to open its mouth to swallow Korach, Kayin's gilgul;
thus, the earth received its revenge from Kayin, who had caused
it to be cursed.

Upon careful scrutiny, we discover a long thread of jealousy
extending from Kayin’s dispute with Hevel—ultimately leading to
the murder of the latter—to the dispute between Korach (Kayin’s
gilgul) and Moshe (Hevel’s gilgul). Kayin killed Hevel because he
was jealous of the fact that HKB”H accepted his brother’s offering,
as it is written (ibid. 4): K% 1nmaa YR PP YR NMM YRT YA DR 1w
“yan 1901 N7 ey a1 ayw—and Hashem turned to Hevel and
his offering, but to Kayin and his offering, He did not turn.
This angered Kayin exceedingly, and his countenance fell. As
a consequence (ibid. 8): 17 op» mTws DR T IAR YA YR PP AR
“ramrr rx wan Yx—Kayin spoke with Hevel, his brother; and
it so happened when they were in the field, that Kayin rose
up against his brother Hevel and Kkilled him. Rashi explains:
“my 1oy Srpnmy et 231 23 my vama,1p R’ —Kayin initiated
a quarrel with his brother, in order to find a pretext to kill him.
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Generations later, Korach—Kayin’s gilgul—appears and
continues in his predecessor’s evil ways. Kayin was envious of
Hevel’s lofty status—evidenced by the fact that HKB”H accepted
Hevel's offering; therefore, he created an argument with his
brother, concocting a justification for killing him. In similar
fashion, Korach was envious of Moshe’s lofty status—Hevel's
gilgul—so he invented a reason to challenge Moshe and Aharon’s
leadership: Sy Rwann y17a1'n 0om21 22w o910 1y 9o °5 noY 27"
“m 9rp--“It is much for you! For the entire assembly—all of
them—are holy and Hashem is among them, so why do you
exalt yourselves over the congregation of Hashem?”

Kayin’s Tikun

We can now better appreciate the greatness of Hashem’s
ways and the depth of His calculations. He subjected Korach to
a difficult and trying situation by instructing Moshe to appoint
Elitzafan the son of Uziel, the youngest of Kehas’s four sons,
as prince of the family. In contrast, Korach the son of Yitzhar,
Kehas’s second son, was not awarded any special designation or
appointment—other than being a levi. Seeing as he was a gilgul
of Kayin--who became jealous of Hevel, and opened his mouth to
initiate a quarrel and find a pretext to kill him—HKB”H chose to
test him. HKB”H placed him in a situation once again, where he
would become jealous of Moshe, Hevel’s gilgul; so that he would
have the opportunity to overcome the yetzer of jealousy and
accept HKB”H’s decree lovingly.

Had Korach accepted HKB”H’s verdict—delivered by His loyal
servant Moshe—lovingly and quietly; and had he not become
envious of Aharon’s status as Kohen Gadol and Elitzafan’s status
as prince; he would have successfully rectified the damage he had
wrought during his incarnation as Kayin. As we know, during
that gilgul, his jealousy got the better of him, and he opened
his mouth seeking a pretext to kill his brother. Had he passed
HKB”H’s test, he would have fulfilled the words of the Gemara
(Shabbas 88b): 1wy ,1737wn 12281 BRAA PYRIY P21 10KR1 AP’
WRW ARED PAMINT (RY-1 2M081W) 21K 31000 1YY, 1771072 PR 1ansn
“imm1aaz—those who suffer insult but do not insult in return,
who hear their disgrace but do not reply, who perform G-d’s
will out of love and are happy even in suffering, regarding
them the passuk states: “But they who love Him shall be as
the sun going forth in its might.”

Shvilei Pinches

At last, we have succeeded in our quest. We have achieved a
better understanding of Kehas the son of Levi’s profound intent.
He foresaw by means of “ruach hakodesh” that HKB”H was
destined to subject his grandson Korach—a gilgul of Kayin—to a
difficult test. His extreme jealousy would be aroused once again—
this time directed toward Moshe Rabeinu, the gilgul of his brother
Hevel. Therefore, Kehas devised a way to establish the cure
prior to the ailment by naming his second son, Korach’s father,
Yitzhar—meaning oil. He intended to convey to Korach that his
tikun hinged on his remembering that he was the son of Yitzhar,
the son of oil, whose outstanding characteristic is silence. He
wanted Korach to realize and understand that it was vital for him
to remain silent and accept with love everything that Moshe—a
gilgul of his brother Hevel —would do at HKB”H’s behest.

Korach, however, was not equal to the test. The yetzer of jealousy
caused him to misconstrue his grandfather Kehas’s intention.
Kehas named his son Yitzhar in order to hint to Korach that he
should keep his mouth shut and remain silent. Instead, Korach
interpreted his intent as suggesting that he was meant to be the
Kohen Gadol, whose avodah was symbolized by oil. Consequently,
as he did in the previous gilgul, he audaciously opened his mouth
and acted with “chutzpah” toward Moshe Rabeinu, the gilgul of his
brother Hevel. Not only did he not rectify the damage he wrought
in the previous gilgul, but he added insult to injury.

At this point, we have achieved a better understanding of Moshe
Rabeinu’s motive for decreeing: “r1»a nx maRm a1 R"27 IR DR,
As we learned from the Tosfos Yom Tov, Moshe prayed to Hashem
that it would not be enough for the earth to open its mouth and
merely swallow Korach and his assembly; rather, it must also open
its mouth and chronicle everything that Korach would experience
and endure within the bowels of the earth.

As we have learned, Korach’'s punishment truly exemplifies the
concept of “midah k'neged midah.” He dared to open his mouth and
challenge Moshe, Hashem'’s loyal servant; he failed to remain silent
when he should have adopted the characteristic of oil. Therefore,
the earth, which is silent by nature, opened her mouth and spoke out
loudly to all of Yisrael, reporting back all that happened to Korach
within its depths. For this same reason, after Korach and his assembly
were swallowed up, they, too, opened their mouths, crying out to this
very day from the depths of the earth: “nmaxinminnwn’—Moshe and
his Torah are “emes.” In this manner, they rectify and make amends
for having opened their mouths to challenge Moshe Rabeinu.
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